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Deadly bombing strike Iragi churches

| raqgi beleaguered Christians were
targeted in a wave of co-ordinated
bombings. Seven churches were blasted}
leaving four people killed and dozens
wounded. The wave of explosions bega
on Saturday night at St.Joseph Church. 4
Two bombs placed inside the church
exploded 10pm no one was in the church at the diime
attack.

Early Sunday three bombs exploded outside churches
wounding eight civilians. The bombs exploded within
15 minutes span between 4:30 and 4:45 local time. T
of the churches were in central Baghdad's Al-Kaatad
district and the third in Al-Ghadeer district insea
Baghdad.

Worst hit church was the Chaldean Church of StyMar
on Palestine Street in eastern Bagdad. This isttbhech
were Patriarchal vicar of Baghdad Bishop Shleimon

Wardoni officiates. The car bomb exploded as
worshipers were leaving the church. Four were
killed and dozens wounded many seriously.

Bishop Wardoni said:"the bombings were clearly
co-ordinated with ample advance planning”, he
spoke of the “mistrust and negativity that infects
the Christian community”. The other churches, beeau
of their distance from the road, suffered minor dges.
The churches targeted were: St. Paul and St.Pader a
St. Mathew (both Syriac orthodox churches), Chaidea
churches of St. George and the Sacred Heart chiurch.
the sixth church in Al-Faisaliya district of Mog{@20
Kilometres north of Baghdad) belonging

to the Chaldeans, a bomb exploded on Monday
wounding at least three children.

Chaldean Archbishop of Kirkuk Lewis Sako
commenting on voices of Iraq agency news agency
said: the bombing of Christian Churches is a messag
increase the pressure on Christians and to cormesd t
to leave Iraq. He added:”it also sends a messateto
Iragi Christians outside Iraqg to prevent them from
returning to Iraq”. The unigue community of Chiésts
in Iraq has a long and sacred history but is irgdaof
extinction.

Back in May of this year Pope Benedict XVI urged th
international community to ensure the survival thie"
ancient Christian community of that noble land”.

Peace award granted to murdered Iraqi Archbishop

By Robert Ewan

The late Archbishop Paulos Fsaraj Raho of Mosul,
Iraq received posthumously the 2009 Path of Peace
Award on 9 June. The announcement was made in
New York by Archbishop Celestine Migliore,
Apostolic Nuncio to the United Nations and prestden
of the path of peace foundation, an agency
established to support the work of the Holy See
mission to the United Nations.

The award was received by Bishop Ibrahih Ibrahim
representing Patriarch Emmanuel 1l Dely. He said:

"we thanked Archbishop
Celestine Migliore for
choosing the martyred
Archbishop for the
award; this decision
means that the world has

not forgotten the Christians of Iraq and that thal/
not allow others to play with their destiny".

In 2001 Paulos Faraj Raho was appointed by Pope
John Paul Il Archbishop of Mosul. Later in the same
year he was elevated to the post of Chaldean



Archbishop of Mosul with responsibility for 10
parishes with a total congregation of 20,000
Catholics.

After the invasion of Iraq in 2003 and the subseque
hardship endured by the Iragi Christians he coetinu
to lead worship throughout the war. He encouraged
Christians to remain in Mosul and he was a strong
advocate of tolerance towards all factions.

As Iraq continued to lose all semblance of order, o

29 February 2008 Raho was kidnapped outside his
church. The gang killed his driver and two of his
bodyguards.

On March 13th 2008 the Archbishop’s body was
found in a shallow grave near Mosul. Pope Benedict
XVI stated the murder was “an act of inhuman
violence that affects the dignity of human being”.
Chaldean Patriarch Emmanuel Il Dely wept during
his funeral service. He urged Christians not t& see
revenge.

Lobby for the Minorities of Irag-Report of
meeting in UK Parliament

eilian@nantperis.wanadoo.co.uk

Britain's Indifference to the Plight of Iraqi Christians emphasised in the House of Commons

The human tragedy which has followed the Iraq
war was described in painful personal terms by
members of the Iraqi Christian community on
Monday evening, 22nd July in Committee Room 16
of the House of Commons.

Several members described the suffering of their
families in the years following the invasion, as
Christans were victimised and singled-out by
terrorists , particularly in Baghdad, Basra and
Mosul.. Many of those present had family members
whose situation was still not regularised., who were
not allowed to work and who had to be sustained.
The cruelly slow process of Assylum was illustrated
by the circumstances of many.

Still worse were the stories of family separation as
a consequence of the war. Some European countries
were initially very welcoming to Iragi Christian and
other Iraqi refugees eg the Nordic Countries and
France. Britain however, despite bearing the major
part of responsibility for the war and its
consequences, has maintained a cruel closed door
policy, with only a trickle of Iraqi Christians
succeeding to enter the country.

The speakers reminded Britain of its
responsibilities. One speaker reminded the
parliamentarians present of Britain's special
responsibility to the Christians and Mandaeans of
Basra. who have had to flee, under the watch of the

British armed forces.

Mr Saad Tokatly collected details of dozens of
individual cases. The meeting was presided over by
Lord Hylton.

It is hoped that a delegation will be able to meet
the Minister for Immigration as well as to give
evidence in the official Iraq War enquiry.

Mr Saad Tokatly, who represented all the Iraqi
Christian churches said: Human tragedy in Iraq is
real where homes were torn apart, and citizens were
divided through different wars without any
justifications and the worsening of the situation is
after the fall of the previous regime: bombings,
kidnapping, killings, threats, loss of jobs and
displacement. That is what it is happing today to the
Iragi Christians, is totally in a disaster.

There are more than half a million Christian refugees
in neighbouring countries such as Jordan, Syria,
Lebanon, Turkey, Egypt and those who are stranded
in other parts of the world. Some are truly threatened;
others should be helped to return to secure cities.
Iragi Christians wish to have all rights articulated in
the Universal Declaration of Human Rights and the
International covenant on Civil and Political Rights.

We kindly ask the western countries, particularly
Britian, at least temporarily, to welcome Iraqi
Christians and other ethnic people, who have left
their countries. Also, Western countries must apply
political pressure on the government of Baghdad to
tend and respect Christians and other minorities.
Also, Iragi Government must aid Christians to uphold
their religions right, practices, to have freedom of
thought and conscience.

We ask the members of the Parliament, the House of
Lords, the peace-loving governments, human Rights
organizations and individuals to help the Christians of
Irag.



NESTORIUS

By Farid Oufi

Nestorius was born in

Syria in 381, educated
in Antioch and became¢g

Early Christians In
Mesopotamia s

a monk. He was

ordained a priest and reputed
with the ability to talk and write
using words and ideas in clever and amusing ways.

He was enthroned as patriarch of Constantinople an
10 April 428 when acrimonious debate about the
nature of Christ and the Holy Trinity, and the tiela
of Christ’s divinity to his humanity was taking p&a

Nestorius was an Antiochene in Christology, and h
came under the influence of Antiochene theolog)
with its stress on the humanity of Jesus Chrise H
became famous for his preaching and for his ascetic
life.

D

Trouble began when he supported his bishop
Theodorus who preached against Theotokos (The
God-bearer) as a title of Mary the mother of Jesu
Christ, holding the doctrine of Apollinorianism
Nestorius himself preferred the title “Christokos”.

7]

The view held by Nestorius was there are two distin
persons in Christ, one human and one divine. Gn th
ground, Nestorius objected to the practice of wglli
the Virgin “Mother of God”; she was, he said, only
the mother of the human person, which the divin
Person, who was God, had no mother.

1%

Since “Theotokos” had become a mark of orthodox
which Rome upheld it was an opportunity for
Patriarch Cyril of Alexandria to attack Nestorius.
Cyril was the advocate of unity — Christ had one
nature, human and divine, and stood against the
teaching of Nestorius. Cyril, however, was moderat
and conciliatory in seeking the reconciliation bét
less extreme Nestorius. He clarified that “it isac
that, if he rejected the ‘two natures’ formulawias
not for its own sake, but because it seemed to lead
logically to a ‘separation’ of the natures”. Heswa
satisfied if there was no danger of this separation

Nestorius thought that he had been vindicated thoug
he was never rehabilitated because followers ofl Cyr
of Alexandria, Egypt, Syria and elsewhere, felt tha
savoured too much of Nestorianism, implying 3
continuing division between the divine and the
human in the Saviour. They were willing to sayttha
Christ is “from two natures” but not that He is “in
two natures".

On the subject of Mariology, a synod held in Rome
in August 430, came down in favour of “Theotokos”
(Mother of God) defeating the title given to Mary b
Nestorius as “Christokos”.

Views on this schism had been exaggerated and
misrepresented for centuries. Throughout the
doctrinal evolution, the fundamental issues hawnbe
so mixed up with in the clash of politics and
personalities.

A Council of bishops was summoned to meet at
Ephesus, Western Turkey, in 431 to debate the
controversy erupted by Nestorius, and to decidet wha
to do about it. The Western bishops who arrivest fi
proceeded to lock the doors against late comers and
decided in hot haste for the view held by Cyril of
Alexandria, who presided over the meetings. The
orthodox stuck to their guns. The union of divime a
human in the incarnate Lord. The generally agreed
conclusion was that this could only be achieved by
recognizing that Mary was in real sense “Theotokas”
mother of God.

After Ephesus, her divine maternity and perpetual
virginity seem to have been accepted without
question in East and West. (Tradition held that
Ephesus is the place where St John the theologian
and Blessed Virgin Mary, Mother of God, lived. St
John’s Gospel was probably completed in or near
Ephesus around 90-100 AD. Only this Gospel
mentioned how the dying Jesus entrusted his Mother
into the care of the Beloved Disciple. Althougle th
whereabouts of Virgin Mary’s house has not been —
and probably cannot be — settled beyond all doubt,
the case for Ephesus is strong. Within Ephesus lies
the early Christian basilica containing the origina
tomb of St John the Apostle. Amidst the now fallen
colonnades of old Ephesus, St Paul lived for ower t
years and probably wrote his greatest Letters while
he was there before he journeyed to Rome.)

Nestorianism was defeated at Ephesus. The Pope
was paramount in securing a decision. Nestorits wa
deposed and went back to his monastery. In 435, hi
writings were condemned and he was banished to
Upper Egypt where he lived at least until 451, the
year of the Council of Chalcedon. One account says
Nestorius was murdered in the same year by fathatica
monk, Senute. Nestorianism did not disappear after
him. It found a fertile field in Mesopotamia’s Glsh

of the East, the subject of this booko be continued)



History of the relation between the Eastern
Church and the Apostolic See (1236-1445)

By The Editor

Introduction:

ltis mistakenly believed by some that the relabietween the Church of the
East and Rome began in 1554 with the delegatioroghern Irag churches
headed by the martyr St. Youhanna Sulaqaa.Theiwltat the relation with
Rome started since the™ Zentaury. It was not strong and reliable due to
previous and future wars. The Mongols who came fiteenEast continue to

wage attacks thought the region.

I will try to explain this relation based on thedkdoy his Eminence Eugene
Tisserantthe Secretary of the Eastern Church Synod in thicafa

(L'EGLISE CHALDEENNE) 1939.
The situation in the 13" Century

In the beginning, the Dominican and Franciscans
fathers contributed great deal to firmly establish
these relationships most notably Qhelum the
Dominican. Partiriach Speryashoa V tried to
achieve unity with Rome in 1236 as he was in
conformity with the delegation of Pope Gregorian
VIl in 1235. The unity was not achieved except
by one bishop from the Eastern Church in 1237.

It is worth noting that Pope Innocent IV allowed
in 1244 western monks to participate in all the
celebrations of the Eastern Church in Iraq, Syria
and Palestine. The Mongol invasion of Baghdad,
in the middle of the 1‘?century, was one of the
reasons that all such efforts of unity ceased It i
worth mentioning also that the patriarch of the
Syrian Orthodox church asked for unity with
Rome during the same century.

The Church of the East was going through a very
difficult time. There were the Mongols attacks
and the end of the Abbasid civilization and the
drawbacks of the Crusade wars. This resulted in
severe decline of bishops and monks (in certain
years there were 75 bishops).

The Church’s sorrow state of affairs was such that

certain dioceses would see a bishop once every 50

years. Some bishops would ordain little boys as
priests and send them far away places in some
cases even newly born babies were ordained.

This terrible situation forced the pope to ordain
Dominican and Franciscans fathers as bishops for
the Eastern Church in Irag in 1253.0ne of the
reasons for the delay in unity with Rome was that
10 popes were elected in Rome in such a short

period of time in
the 13"
centuary.They did
not manage to
progress this unity
due to lack of time
for a church that
foresaw the affairs
of three
continents.

In 1287 the
Mongols sent an
ambassador to
Rome, a church official, by the name of Somma.
This official, lower than the rank of bishop was an
inspector of the patriarchy in Briaathoota, carried
a letter from the patriarch Yaballaha to the pope.

i L]
Pope Innocent IV.

Ricoldo (the Pope’s representative) announced in
Baghdad in 1288 that faith is Catholic universal
faith is for all and that there is no such thingaas
special faith for Rome and another for the
Chaldeans. This wag
said during his
meeting with the
Patriarch who came
to meet his from
Mosul. This shows
clearly that the word
Chaldean was
widespread since
the 13 Century.

Pope Gregarian VIl

Beginning of the 14" Century

In 1302 patriarch Yaballaha, in a letter to theyHol
See, expressed his deep wish to unite with Rome.



At that time the king of Ugoria was a deacon by
the name of Georgies, from the Eastern Church.
He united with Rome and subsequently several
church officials followed suit in unity with Rome
but he was also opposed by several stern priests,
When he died in 1305 he was succeeded by his
nine year old son and once again the kingdom

parted with Rome.

Christianity.

These efforts of unity failed mainly
because the papal delegate Youhanr
did not understand Aramaic and the
priests did not understand Latin they
were unable to read each others
books.

We would like to make a positive
observation for the non dedicants thg
the merchants of the Eastern Church
were in firm unity with the west.
Maybe this was due to their constant
travelling between east and west ang
their knowledge of both Latin and
Aramaic languages. Additionally, the

Pope ordained Yohanna a bishop an

St. Youhanna Sulagaa 155

The Chaldeans in Cyprus

under his jurisdiction were seven bishops from
our church. However, the majority of the new
church goers were converted from paganism to

In 1302 Pope Clement officially established a
diocese united with Rome. He had six episcopates
under its jurisdiction. They were in Tabriz,

Georgia, South of India,
Samargand, and South of Becal
Lake and in Salamis in 1402.These
episcopate did not last more than
fifty years as they started a gradual
decline till 1406.This could be
attributed to the attack of Timor
ling and the cutting of
relationships with Rome and their
subsequent isolation were reason
for their discontinuity.
Additionally, the Eastern Church
suffered from chaos and wars after
the collapse of the Abbasid

4 civilisation and the emergence of
the Mongols

During the 12 and 1% century many of our church brethrens migrated to Cyprus. Thepseed
to unit with Rome in 1222.their efforts were unsuccessful. &&atiempts were made by the
Vatican in 1263, 1340 finally succeeding in 1445. Pope Eugenwsaldithat” we should not refer
to those Chaldeans as Nestorians”. At this time the Chaldishop in Cyprus was Timthauos.

From the Achieve

THE GREEN CHURCH IN TIKRIT —170km NORTH OF BAGHDAD(12" Century)




Christianity in lrag

Accessed from Dr Suha Rassam's book (Christiamitsaig/Chap. 6)

Iraq under British rule and mandate

During World War |, the
Christian Arabic speaking
leaderships within Iraq distanced
themselves from any move to look
to the Europeans as protectors. At

the same time they made it clear that

they did not intend an independent

existence or any form of autonomy.

Consequently they did not face

special difficulties neither during the

war nor under the newly formed

government. They welcomed King Faysal as thei

=

leader and soon integrated

Schools for girls and boys were established in Wwhic
religious education could be given, as well as
fulfilling the national curriculum.

Catholic missionaries who

had already established

missions in Mosul,

Baghdad and Basra were

encouraged to continue

their  activities. The

Dominican fathers, having

been in Mosul since 1750,

had many primary schools in Mosul and surrounding
villages, dispensaries, a printing press, an oragan

within  the Iragi society
serving in various fields.

The number of the Christian
of Irag was enhanced by
refugees who fled Turkey
before, during and after Worlg
War |.  They included
Assyrians, Armenians ang

as well as a training college for
the priesthood. They proceeded to
establish an intermediate and
secondary school for boys.

A branch of Dominican nuh$ad

arrived in Mosul from 1873 and
had opened primary schools in
Mosul for girls and a dispensary.

West Syrians.  The latte Fleeing from Turkey 1915 They also had an orphanage and

included a combination o

organised workshops in the

Syrian Orthodox and Syrian Catholic Christians from
the cities of Mardin, Diar Bakir, Tur Abdinand
surrounding areas, all of whom did not take any
political side during World War [, nor did they &ee
an independent political existence, yet they ha
suffered from Kurdish and Turkish attacks.

After the war, the Turkish government granted
permission to all Christians to leave Turkey, legdi

to yet another wave of emigration and flight in jgan

in 1922. This later wave of flight included a
combination of Christians of all denomination who
had not yet left Turkey or who have gone back t
their homes at the end of the war. Syrian Orthaaox

well as Syrian Catholics, Chaldeans and Armenian
left in haste bringing to an end many centuries g
Christian presence in such cities as Adana and Urfa
The Catholic Church with its two communities, the
Chaldeans and the Syrian Catholics claimed th
majority of Christians, most of whom were in Mosul
and its surrounding villages. They started to oigmn

themselves as soon as the war ended, restoring old

Churches, building new ones and establishin
schools for general and ecclesiastical educatio
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villages where they taught young

girls sewing and embroidery. Another branch was
opened in Baghdad in1881, where they opened a
primary school for girls in the old central Chrasti
district of Baghdad together with workshops and a
dispensary. In 1907 they established branches in
Basrah and Imara where they provided similar
services.

The Carmelites , who had arrived in Basrah since
1721 then in Baghdad in 1722, had a school in
Basrah, two boy schools in Baghdad a press an
orphanage and a dispensary. The church they built i
these early days still stand in a central partefdld

city. During this modern period they built another
church and monastery in a modern area of Baghdad
(Karradat Maryam) and were preparing to move their
school and establish a centre that would serve for
other activities. (to be continued).

! The full name is ;" The Dominican charity
nuns for Presentation to the Virgin Mary“. They
were simply called the ‘Presentation Nuns'.



The visit of Patriarch Yusuf VII Ghanimato London

Introduction by Father Putros
Haddad/Baghdad (2)

T. Robert Ewan
Sunday 10/12/1950

Today we did not go out much we met
the children of Yusuf yonan, Edward
Atallah and Dawood Emile Maseeh.

At night we went to a cinema to see a
religious movie. It was about the
pilgrimage of the English Catholics after
the second world war to fourteen
monasteries in their country and

they were carrying a cross
weighing thirty kilograms. This

was all done on foot and then

they crossed the channel to
France and visited their
monasteries.

Monday 11/12/1950

Today we have a Iluncheon

invite by his royal Hines Prince

Zaid. Amongst his invitees were

Mr. Ezz Al Dean Mullah

Afandi, Mr. Mohamed Al-

Khitheary, Sabeeh Mumtaz,

Adeeb Fouad Beck and Farouq

Al Damlugie. His Hines was

excellent at the art of

conversation and entertainment.

He had a great sense of humour with a consta
flow of jokes. He paid a lot of attention to the
Patriarch and we left very happy and content.

In the afternoon we visited Westminster Cathedral
belonging to the Archbishop of Canterbury and we
admired its gothic splendour and beauty.

Tuesday 12/12/1950

We visited the Apostolic Delegate Mr. Kraft in his
office. We talked about the Catholic situation in
Iraq, and asked for the help of English Catholics i
religious matters and he promised he would do a
he can to help us.

Nt

We went to the American Express travel company
and booked our tickets from Marseille
to Cairo on the Ship “the providence”
to Cairo.

At 4:50 pm we had an appointment
with Mr. Ernest Davies (secretary to
the foreign minister).We discussed our
situation in Iraq and especially the
Personal Statute law and it's
contradiction  with  our religious

principles. Afterwards we visited the
wax museum Madame Tussauds.

Wednesday 13/12/1950

We wok up today and the snow
was falling. At 12:00pm we
had an appointment in the
foreign office to meet Mr.
Yorker (responsible for the
Middle Eastern affairs). He
was a cordial man again we
discussed the Personal Statute

Law in Islamic
countries.Secterian courts and
so forth in Egypt, Syria,

Lebanon and Iraq. We also
paid for our tickets for Cairo
totalling 170 Dinnars.The route
was through London-Dover-
Calais-Paris-Marseille-
Alexandria-Cairo.

Thursday 14/12/1950

We bid Farwell to the Dominican fathers and they
were very sad to see us go specially Father Simon.
He was very saddened and emotional by our
departure and he was accompanied by a
representative from the foreign office. We arrived
Dover at 1:35 pm and we embarked on our ferry (Le
Fleche) and we then took the Paris train arrivimg i
Paris at 5:30 pm.We stayed in the Monastery
belonging to the Dominican fathers in St. Honorie
and again we were warmly welcomed.

End of diaries

Another is a friend, a boon companion, who
will not be with you when sorrow comesSsiacn e:10
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Opinions expressed in the articles are those oétitleors, not necessarily of the Church as such

" Apollinaris (310-390) was a bishop of Laodicea in Asia Minor. He upheld a doctrine which asserts that
Christ had a human body and soul but no human spirit as this was replaced by the divine Logos (Word).

" J.N.D. Kelly, “Early Christian Doctrines” — p 323

" The Oxford History of Christianity — pp 145-146

" Ibid



