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A special Synod on Middle East Catholic churches 
September 28th, 2009  

Pope Benedict XVI has said he 
plans to summon a special synod of 
bishops to discuss the Middle East 
in October next year. 

He was speaking to Roman 
Catholic Church leaders from the 

region at Castel Gandolfo, his summer residence 
outside Rome, the Vatican said. 
“I will not forget the call for peace you have put in my 
hands… and my thought go firstly to the regions of the 
Middle East”, the statement quoted the pontiff as 
saying. 
“I am using this occasion therefore to announce the 
summoning of a synod of bishops for the Middle East 
which will take place from October 10 to 24”. 

The theme of the conference will be “The Catholic 
Church in the Middle East: communion and witness”, 
he said. 
In January, Louis Sako, the Chaldaean bishop of Kirkuk 
in Iraq, visited the pope and asked for a meeting to be 
called on the situation of minority Christians in 
countries including Iraq, Afghanistan and Iran. 
Attacks on churches in Iraq in July left four dead and 32 
injured. 
During a visit to the Holy Land in May, the pope urged 
Christians not to flee the region and called for freedom 
to allow them to practice their religion. 
The Middle East’s Unite churches (i.e., those in 
communion with the Vatican) are those of the 
Armenian Catholics, Chaldaeans, Coptic Catholics, 
Greek Catholics, Maronites and Syriac Catholics. 

http://www.mmorning.com/  

Uncertainty and Injustice for Minority Refugees from Iraq 
24 September 2009 
Refugees from Iraq’s minorities face insecurity and risk 
losing their religious and cultural identity as they try to 
seek refuge in neighbouring countries and Western 
Europe, a report by Minority Rights Group International 
says. 
 
In a landmark new report on the situation of Iraqi 
uprooted minorities, MRG says that many of the people 
who flee Iraq undertake very dangerous journeys to get 
to Europe often only to be met with restrictive asylum 
policies, discrimination and in some cases forcible 
return. 
 
A disproportionate number of those fleeing Iraq – 
somewhere between 15-64 per cent, depending on the 
country of refuge – are minorities, including Christians, 
Circassians, Sabian Mandaeans, Shabaks, Turkmen and 
Yazidis.  
 
‘Minorities are leaving Iraq because they are 
specifically targeted for attack due to their religion and 
culture, but getting out of the country is no guarantee of 
their safety and security,’ says Carl Soderbergh, MRG’s 
Director of Policy and Communications. 
 
‘Many European countries are now rejecting asylum 
applications and returning people to Iraq despite the fact 
that attacks on minorities have actually increased in 
some areas,’ he adds… 
  
The integration policies of certain asylum countries also 

adversely affect Iraqi minorities. Dispersal policies, for 
instance, which divide refugees of the same nationality 
have a serious impact on minorities, who need to 
remain together as a community to protect their cultural 
identity and religious practices… 
 
Of Iraq’s neighbours, Syria and Jordan are the most 
common destinations for refugees, and this is also the 
case for minorities. UNHCR estimates that up to 2 
million Iraqis have fled the country, with approximately 
1.1 million in Syria and 450,000 in Jordan. 
 
Although Jordan and Syria have welcomed a large 
number of Iraqi refugees, many live in a state of limbo 
as they are unable to secure residency or work permits. 
Both countries have since 2007 begun to tighten their 
visa policies, making it increasingly harder for Iraqis to 
live there legally. 
 
The report includes a series of testimonies from Iraqi 
minority refugees, who describe the violence and 
trauma suffered before they fled the country and explain 
their fear and reluctance to return. 
 
‘We will never go back, it is impossible. We will suffer 
death if we go back … If you stay in Iraq, you will 
convert to Islam or be killed. For that reason, the future 
is dead for us there,’ says an Iraqi Mandaean seeking 
asylum in Södertälje, Sweden.
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One Faith but not One Vision 

By Farid Oufi 
 

I n retrospect, the difference 
between those who said that 
Christ “in two natures” and 
those who said “from two 
natures” often seems 

minute.  Both parties agreed that Christ is truly 
human as well as truly divinei.  In spite of that the 
writings of Theodore of Mopsuesta had spread 
thoughts of Nestorius all around Edessa and 
Nisibin towns.  The school of Edessa was the 
chief centre of Nestorianism, and the Church of 
the East held it firm with her metropolitan seat at 
Ctesiphon on the Tigris River.  So, the patriachate 
of Antioch lost her Eastern province.  Emperor 
Zeno (474-491) closed Edessa school in 489 in an 
effort to eliminate its influence. 

 
The theory of the Eucharist paralleled the 
Christology in early Christian doctrines.  
Nestorius contended that what we receive in the 
Eucharist is Christ’s body and blood, which are of 
one substance with our own.  Cyril agreed too that 
there is a real conversion.  What divided them was 
the latter’s insistence that on Nestorius’s 
principles the Eucharistic flesh could not be life-
giving, suffused with the energy of the Word, but 
could only be the flesh of an individual man.  The 
conversion theory lent itself to exploitation at the 
hands of Monophysites, some of whom concluded 
that bread and wine were changed into a different 
substance after the epiclesis just as the Lord’s 
body was transformed into His divine after His 
ascensionii. 
 
In spite of all, however, Chalcedon Council of 
451 affirmed that Christ, perfect in Godhead and 
perfect in humanity, is made known to us in two 
natures.  The difference of the natures is in no 
way destroyed because of the union, but rather the 
property of each nature is preserved, and both 
concur in one person and one hypostasisiii .  The 
Council failed to bring permanent peace.  The 
Antiochene tradition of Christology insisted, with 

great vividness, upon the full integrity of Christ’s 
human nature while Alexandrian theology places 
more emphasis upon the unity of His person with 
divinity.   

 
The Christians in East Syria and Mesopotamia, 
living mainly in the Persian empire outside the 
boundary of Byzantium were heavily influenced 
by the theological school of Edessa, one of the 
main centers of Antiochene Christology.  In 457, 
Barsouma, metropolitan of Nisibin found the 
Nestorian school there which helped promote the 
new Nestorian doctrine.  Many clergy who served 
in the Church of the East were trained at Edessa 
and Nisibin schools, and it was no surprise if they 
continued to hold the doctrine of Nestorius.  In the 
course of time, they came to constitute a separate 
communion, predominately Syriac in language 
and culture.  They referred to themselves as 
Chaldeans and Assyrians or just Nestorians when 
their church became fully-fledged Nestorian in 
faith. 
 
Chalcedony’s act on faith became imperial law 
but it offended Eastern churches who cherished 
Cyril’s one-nature portrayal of the incarnate 
Christ. They were henceforth known as 
Monophysites (from mono which means one and 
physite which means nature).  This doctrine soon 
dominated Egypt where the Coptic language 
served to express dissent, especially among the 
monks.   

 
In Syria, where the Syriac language played a 
similar role Jacob Baradaeus, disguised as a 

Early Christians in Mesopotamia  (16) 
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beggar, wandered east of Edessa proclaiming the 
Monophysite doctrine.  Hence, the adherents in 
Syria and Mesopotamia came to be known as 
Jacobites.  
 
The Monophysites have been accused of being 
heretics by affirming that Christ in the Incarnation 
had one nature, and that is a divine nature into 
which His human nature was absorbed.   
 

This division threatened the imperial throne itself 
during the Emperor Zeno’s reign from 484 to 518.  
Zeno subsequently sanctioned Cyril’s anathemas 
in addition to the Creeds of 325 and 381 and put a 
curse on any contrary doctrine whether taught at 
Chalcedon or elsewhere.  The Pope 
excommunicated Zeno and Acacius, Patriarch of 
Constantinople, who supported him.  This marked 
the longest formal breach thus far. 

 (To be continued). 
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Christianity in Iraq 
Accessed from Dr Suha Rassam's book (Christianity in Iraq/Chap. 6)  

Iraq under British rule and mandate 
 

 he Syrian Orthodox 
Christians of Iraq  were 

also able to adjust to the new 
country and welcomed King 
Faysal as leader. The majority 
spoke Arabic and almost all their  

leaders were well acquainted with the Arabic 
language. Under the leadership of its Patriarch 
Ignatius Ilias III (1917-1932), 
who played an important role 
in helping the Christians in 
Mardine and Diarbakir by 
meeting the last of the Turkish 
Sultan and Mustafa Kemal the 
President of the Republic of 
Turkey. The Syrian Orthodox 
Church soon established its 
own schools  and 
ecclesiastical educational 
facilities. 

 
The Assyrians who arrived at 
the Ba’quba camp in 1918, 
soon realised that they were not taken into 
consider
ation 
when the 
region 
was 
divided 
and that 
they 
would 
not have 
an 
independ
ent 
existenc
e. Mar 
Poulis 
Shimon, 
the 
leader of 
the 
commun
ity died 
of tuberculosis in the Ba’quba camp in May 1920. 
His successor was his young nephew Eshai aged 
11years. The Rev. W.A.Wigram, the last member of 
“The Archbishop of Canterbury’s mission to the 

Assyrians” who was helping in their resettlement,  
took the young patriarch with his aunt  Surma1, and 
the rest of their family  to their old house of the 
mission at Bibaydi before returning home. His 
assignment was  officially terminated at the end of 
1921, and although the revival of a new mission for 
the Assyrians was discussed by the new Archbishop 
of Canterbury, nothing ever materialised. The 

Archbishop had no political power and as the 
Assyrians were only interested in political 
independence, he  spoke for them as the 
representatives of the British Christian 
conscience rather than an ecclesiastical matter.  
 
In 1924 the mission committee agreed to pay for 
the young Mar Shimon  Eshai XXI to come to 
Britain and arrangements were made  for him to 
be educated in Canterbury then in Cambridge. 
He returned to Mosul in August 1927 where he 
resumed the leadership of his community and 
continued to plead for an independent nation for 
his people. 
  

A number of Assyrians had emigrated to the United 
States and the United Kingdom from the  nineteenth 
century after coming in contact with American and 
British missionaries. From the Ba’quba camp some 
connected with relatives and friends in Western 
countries and  from there they continued to plead 
with the British government and the League of 
Nations for return to their original country in the 
Hakkari area where they wanted to live as a self 
governing nation. (To be continued). 
                                                

1 Surma is the aunt of Shimon XXI Eshai and the 
sister of the murdered Patriarch Shimon XIX 
Benjamin and of Patriarch Shimon XX Poulis. She 
was a remarkable woman, who together with her 
brothers was educated by the missionary W.H. 
Brown of Archbishop Benson’s mission to the 
Assyrians. She went to England in the autumn of 
1919 in order to plead the cause of the Assyrians, and 
met with the Archbishop of Canterbury and some 
British officials. She asked for her people to be 
returned to their original home in the Hakkari 
Mountains and wrote a book with the help of Rev. 
W.A. Wigram entitled ‘Assyrian Church Customs‘.  
She acted as the leader of her community until the 
young patriarch reached the age of 18 when he 
resumed official leadership. 

 
Patriarch Ignatius Ilias III  

 
Lady Surma (www.aina.org) 
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By Dr. Joe Seferta 

 
t this time every year we hear disturbing 
news about councils, schools and other 

public bodies downgrading the celebration of 
Christmas as a RELIGIOUS festival. This year is no 
exception, for up and down the country, councils are 
refusing to display cribs and other Christian symbols 
in public, or they are changing the name “Christmas” 
(meaning “Christ’s mass”) to names associated with 
pagan winter festivals. The reasons range from the 
fear of “causing offence” to the excuse that money 
would be wasted. 
 

  
 
But the underlying reason for this strange behaviour, 
in a country that has been traditionally Christian, is 
nothing short of political correctness gone mad. 
Perhaps this should not come as a surprise, given the 
fact that numerous councils, schools, universities, 
etc., are dominated by secularists, humanists and 
atheists who are fiercely anti-religion. 
 
Thus we have schools changing the religious nature 
of the nativity plays or scrapping them altogether. So, 
angels may be shown but not the Holy Family or a 

“modern” and “relevant” play is put on that has no 
connection with the real Christmas or Christian story. 
 
The motive for the excuses given is either ignorance 
or malice. The fact is that non-Christians are NOT 
offended by the celebration of Christmas; just the 
opposite, in fact, with practically everyone sharing in 
the joyful celebration of this great festival. I know 
Hindus, Sikhs and others who annually put up 
Christmas trees, exchange cards and presents, and 
celebrate Christmas in their own way. 
 
Not even Muslims are offended by marking the birth 
of Jesus, whom they call Isa and who is regarded as a 
great prophet, though not as Lord and Saviour. In fact 
the Qur’an relates its own nativity story in which 
Mary speaks to Angel Gabriel and later gives birth to 
Jesus under a palm tree. This is an Apocryphal tale 
and not based on the canonical Gospels. 
 
In any case, even if Christmas and the Incarnation 
(or, for that matter, Easter and the Resurrection) do 
give offence, this must not stop us from clinging to 
our beliefs and celebrating our festivals. Did “giving 
offence” ever stop St. Paul from proclaiming Christ 
to both Jews and Gentiles? We must have the same 
courage and conviction as Paul, who warns us: “not 
to conform to the pattern of this world” (Rom. 12:2). 
 
Christmas is about the birth of the divine Son of God 
and only Redeemer of humankind, who was crucified 
for our sins and rose from the dead in order to give us 
eternal life. This is at the heart of our Christian 
identity and it should never be forgotten in the midst 
of the noisy parties, the drinking and the exchange of 
presents. Our faith is a treasure handed down to us by 
our ancestors (many of whom died for this faith), and 
we must never be ashamed of it. So, my dear fellow-
Christians, let us cherish our Christian faith and 
celebrate the feast of the birth of the Lord, when it 
comes, with the greatest pride and joy.     

Body of kidnapped Christian businessman discovered in Iraq 
October 11th, 2009  
www.ankawa.com 
Iraqi police on Monday found the body of a Christian 
businessman who was kidnapped three days ago in the 
northern Iraqi city of Kirkuk, security sources said. 
According to the sources, the body of Emad Elia was 
found in the al-Hai al-Askari neigbourhood of Kirkuk. 
There were gunshots and knife wounds on his body.  
Following the kidnapping, Kirkuk’s Chaldean 
community called on the government in Baghdad to 
protect Christians in Iraq. “The Christians have their 
roots here in Iraq and particularly in this city and no one 

can doubt their nationalism,” read a statement by the 
group. The statement also pointed out that Christians in 
Kirkuk have been a constant target of threats, 
kidnappings and murder by armed groups. 
In September, Samir Gorgias, a Christian pediatrician 
was released by captors after payment of a 100,000-
dollar ransom. Police said Gorgias bore marks of torture 
upon his release, and that he carried a message from his 
abductors calling on all Christians to convert to Islam or 
leave the city.  
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JESUS IN THE POETRY OF  

BADER SHAKIR AL-SAYYAB 
 By Robert Ewan 

ader Shaker Al-Sayyab (1926-1964) is an 
Iraqi poet born in Jeykor, a town south of 
Basra in southern Iraq. H e was one of the 

greatest poets in Arabic literature whose contribution 
helped to influence and changes the course of modern 
Arabic poetry. Many Arab poets wrote in old forms 
while trying to express new contents.  

That created a dangerous dualism in Arabic Poetry, 
and raised, for the first time, the question of how a 
poet could express, in a new form, new content. For 
more than a thousand years Arabs had known only 
one form, the traditional.  

Here lies the importance of Al-Sayyab who dared at 
that early time to write in a completely new way 
creating a real revolution in Arabic Poetry. The 
publication of his third volume SONG OF RAIN, in 
1960 was one of the most significant in contemporary 
Arabic poetry. It was instrumental in drawing 
attention to the use of mythology of ancient Iraq in 
poetry.  

The character of Jesus fascinated al-Sayyab his love, 
meekness, sacrifices, his loneliness, betrayal and the 
idea of resurrection and life after death besides the 
many teaching and noble examples that this unique 
character portrays. It is a strange coincident that he 
died on Christmas Eve on 24/12/1964. 

In his poem JESUS AFTER CRUCIFIXION, Jesus 
is engaged in a monologue after he is brought down 
from the cross, still alive: 

After I was brought down 
I heard the long howling wind  
Descending on the palm trees 
The cross they nailed me on all afternoon 
Did not kill me And I listen: 
The whiling crossing the pleatue 
Between me and the city  
Like a rope holding a ship 
That is falling into the abyss 
  

In his poem RETURN TO JAYKOR, the idea of the 
sacrifice of Jesus, were he endures suffering and 
pain, to save humanity is the focal point of this poem: 

Who will hear my poems? 
When death’s silence dwells inside my home 
When night settles in my fire? 
Who will lift the burden of my cross? 

In this long night of dread? 
Who would cry out, who would answer to the 
hungry, 
Care for the 
destitute? 
Who would lower 
Jesus from the 
cross? 
Who would drive 
the vultures from 
his wound? 
Remove the lid of 
darkness from his 
dawn? 
Who would replace his thorns with the crown of 
laurels? 
In Baghdad who crucified the poet 
Who auctions of his poems 
Who invests in his eyes? 
Who garlands him with thorns? 
  

  

In his poem STRANGER IN THE GULF were he is 
longing for his country Iraq resembling Jesus in his 
loneliness and exile carrying on his shoulder the 
cross of suffering: 

The sun is beautiful in my country 
And darkness 
Even darkness is more beautiful there 
It embraces Iraq 
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I long for my sleep as I fall on my pillow in your 
summer nights 
 I smell your fragrance my Iraq 
I am the Christ 
Dragging his cross in exile 
 

In his Poem CITY OF SINDIBAD were the main 
idea revolves around death that leads to life there are 
clear signs to Jesus were he sacrifices his blood for 
others to live: 

The bones shouted 
Glorify God granter of rainy blood 
Oh rain 
We wish to sleep from new 
We wish to die from new 
Our death hides life 
In another place from the same poem he mentions the 
miracle of awakening Lazarus: 

Who awakened Lazarus from his long sleep? 
For him to know morning and noon 
Summer and winter 
Tomorrow Christ will be crucified in Iraq 
 Dogs will feed on the blood of Alborak. 
He continues with the idea of resurrection after death 
and says: 
The body of Christ  
Moved the stone from the grave  
Resurrecting life from his grave 
Curing the lepers and renews sight 
  
Footnotes: 
Nagem Al Masriq: issues 23/25 2001 
Jehat.com 
Banipal issue 9 summer 2009 
 
 

Simon of Taibutheh (d. 680), a mystic from Mesopotamia 

The Door of Love to All Men 
http://thicketandthorp.wordpress.com 

The soul which bears abundant clusters of fruit is the one 
which has divested itself of anxiety, uncertainty and 

dejectedness and put on calm, peace, and joy in God; has 
shut the door of perturbing thoughts, and opened the door 
of love to all men; has watched continually, night and day, 

at the door of its heart; has driven out of itself anything that 
says: ‘This man is good and that man is bad; this man is 

just and that man is a sinner.’  

[It is the soul that] has sat on the high throne of its heart, 
and contemplated its armies and its helpers who are the 

mind, the intelligence, the intellect, the knowledge and the 
discernment; and has ordered and pacified them with 

meekness so that none of them should snarl with wrath, 
envy or wickedness, and that the mind should not be 

obscured by the thick clouds of perplexity. On the other 
hand the barren soul is the one which is clad in rancour, 

anxiety, perplexity, distress, 
dejectedness and perturbation, 

and which judges its neighbour as being good or evil. 

A great and glorious treasure which has no likeness in the creation is 
hidden within you, O man! 

If you had been conscious of it, even by accident only, you would have 
cried with the prophet: 

�þ�þ�þ�þ I will not give sleep to mine eyes or slumber to my life, until I find out 
a place for this divine treasure that is hidden in me!�ÿ�ÿ�ÿ�ÿ  
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A Prayer of a Persecuted Iraqi Christian  according to Job 3:1-12 

Perish the day on which I was born, 
the night when they said, "The child is 
a boy!" 
May that day be darkness: let not God 
above call for it, nor light shine upon 
it! 
May darkness and gloom claim it, 
clouds settle upon it, the blackness of 
night affright it! 
May obscurity seize that day; let it not 
occur among the days of the year, nor 
enter into the count of the months! 
May that night be barren; let no joyful 
outcry greet it! 

  Let them curse it who curse the sea, the appointed disturbers of Leviathan! 
May the stars of its twilight be darkened; may it look for daylight, but have none, nor gaze on 

the eyes of the dawn, 
  Because it kept not shut the doors of the 
womb to shield my eyes from trouble! 
  Why did I not perish at birth, come forth 
from the womb and expire? 
  Or why was I not buried away like an 
untimely birth, like babes that have never seen the 
light? 
Wherefore did the knees receive me? or why did I 
suck at the breasts? 
  For then I should have lain down and been 
tranquil; had I slept, I should then have been at rest 
 

LETTER TO THE EDITOR 
 
From Bishop William Kenney  
 
Thank you for sending the recent copy of Mesopotamia. It makes very interesting reading.  
I want to assurance you that we do continue to think about Iraq and its people, and they are remembered very 
much in our prayers. 
 
Yours sincerely in Christ, 
WILLIAM KENNEY 
C.P. Titular Bishop of Midica / Diocesan Administrator 

Mesopotamia: Eastern Iraqi Christians Newspaper, Editorial Board: Fr. Habib Jajou and Robert Ewan      
Email:   Fr_habib@yahoo.com   Tel: 02089976370, www.chaldean.org.uk 
Publisher: Chaldean Catholic Mission, 38Cavendish Ave. Ealing, London W13 0JQ.  
In order to cover production costs we recommend a supporting subscription. 
Opinions expressed in the articles are those of the authors, not necessarily of the Church as such.  

                                                
i Ibid – p 147 
ii J.N.D. Kelly – pp 444-445 
iii The Oxford History of Christianity – pp 145-146 


